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THE ANTICHRIST 2

PREFACE

Thisbook belongsto the most rare of men. Perhaps not one of them isyet alive. It is
possiblethat they may be among those who understand my " Zarathustra” : how
could I confound mysealf with those who are now sprouting ear s?--First the day after
tomorrow must come for me. Some men are born posthumoudly.

The conditions under which any one under stands me, and necessarily under stands
me--1 know them only too well. Even to endure my seriousness, my passion, he must
carry intellectual integrity to the verge of hardness. He must be accustomed to living
on mountain tops--and to looking upon the wretched gabble of politicsand
nationalism asbeneath him. He must have become indifferent; he must never ask of
thetruth whether it brings profit to him or afatality to him... He must have an
inclination, born of strength, for questionsthat no one hasthe courage for; the
courage for theforbidden; predestination for the labyrinth. The experience of seven
solitudes. New earsfor new music. New eyesfor what ismost distant. A new
conscience for truthsthat have hitherto remained unheard. And thewill to
economize in the grand manner--to hold together his strength, his
enthusiasm...Reverencefor self; love of self; absolute freedom of sdif.....

Very well, then! of that sort only are my readers, my truereaders, my readers
foreordained: of what account aretherest?--Therest are merely humanity.--One
must make one's saf superior to humanity, in power, in loftiness of soul,--in
contempt.

FRIEDRICH W. NIETZSCHE.
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1.

--Let uslook each other in the face. We are Hyper bor eans--we know well enough
how remote our placeis. " Nether by land nor by water will you find the road to the
Hyperboreans': even Pindarl,in hisday, knew that much about us. Beyond the
North, beyond theice, beyond death--our life, our happiness...We have discover ed
that happiness;, we know the way; we got our knowledge of it from thousands of
yearsin the labyrinth. Who else hasfound it?--The man of today?--" | don't know
either theway out or theway in; | am whatever doesn't know either the way out or
theway in" --so sighs the man of today...Thisisthe sort of moder nity that made us
ill,--we sickened on lazy peace, cowar dly compromise, the whole virtuous dirtiness
of themodern Yea and Nay. Thistolerance and largeur of the heart that " forgives'
everything becauseit " understands' everythingisa sirocco to us. Rather live amid
the ice than among moder n virtues and other such south-winds! . .. Wewere brave
enough; we spared neither ourselves nor others; but we were a long time finding out
whereto direct our courage. We grew dismal; they called usfatalists. Our fate--it
was the fulness, the tension, the storing up of powers. We thirsted for the lightnings
and great deeds; we kept asfar as possible from the happiness of the weakling, from
"redgnation” ... Therewasthunder in our air; nature, aswe embodied it, became
over cast--for we had not yet found the way. The formula of our happiness. aYea, a
Nay, a straight line, agoal ...

2.

What isgood?--Whatever augmentsthe fedling of power, the will to power, power
itself, in man.

What isevil?--Whatever springs from weakness.

What is happiness?--Thefedling that power increases-that resistanceis over come.
Not contentment, but more power; not peace at any price, but war; not virtue, but
efficiency (virtuein the Renaissance sense, virtu, virtue free of moral acid).
Theweak and the botched shall perish: first principle of our charity. And one
should help them toit.

What is more harmful than any vice?-Practical sympathy for the botched and the
weak--Christianity...

3.

Theproblem that | set hereisnot what shall replace mankind in the order of living
creatures (--man isan end--): but what type of man must bebred, must bewilled, as
being the most valuable, the most worthy of life, the most secur e guar antee of the
future.

Thismor e valuable type has appear ed often enough in the past: but alwaysasa

happy accident, as an exception, never asdeliberately willed. Very often it has been
precisaly the most feared; hitherto it hasbeen almost the terror of terrors;--and out
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of that terror the contrary type has been willed, cultivated and attained: the
domestic animal, the herd animal, the sick brute-man--the Christian. . .

4.

Mankind surely doesnot represent an evolution toward a better or stronger or
higher level, as progressis now understood. This" progress' ismerely amodern
idea, which isto say, afalseidea. The European of today, in his essential worth, falls
far below the European of the Renaissance; the process of evolution doesnot
necessarily mean elevation, enhancement, strengthening.

Trueenough, it succeedsin isolated and individual casesin various parts of the
earth and under the most widdly different cultures, and in these cases a higher type
certainly manifestsitself; something which, compared to mankind in the mass,
appearsasa sort of superman. Such happy strokes of high success have always been
possible, and will remain possible, perhaps, for all time to come. Even wholeraces,
tribes and nations may occasionally represent such lucky accidents.

5.

We should not deck out and embellish Chrigtianity: it haswaged awar to the death
against thishigher type of man, it has put all the degpest instincts of thistype under
itsban, it has developed its concept of evil, of the Evil One himsdlf, out of these
ingincts--the strong man asthe typical reprobate, the " outcast among men."
Chrigtianity hastaken the part of all the weak, the low, the botched; it hasmade an
ideal out of antagonismto all the self-preservative instincts of sound life; it has
corrupted even the faculties of those naturesthat areintellectually most vigorous,
by representing the highest intellectual values as sinful, as mideading, as full of
temptation. The most lamentable example: the corruption of Pascal, who believed
that hisintellect had been destroyed by original sin, whereasit was actually
destroyed by Chrigtianity!--

6.

It isa painful and tragic spectacle that rises before me: | have drawn back the
curtain from therottenness of man. Thisword, in my mouth, isat least freefrom

one suspicion: that it involvesa moral accusation against humanity. It isused-and |
wish to emphasize the fact again--without any moral significance: and thisisso far
truethat therottenness| speak of ismost apparent to me precisaly in those quarters
wher e ther e has been most aspiration, hitherto, toward " virtue" and " godliness.”
Asyou probably surmise, | understand rottennessin the sense of decadence: my
argument isthat all the values on which mankind now fixesits highest aspirations

ar e decadence-values.

| call an animal, a species, an individual corrupt, when it losesitsinstincts, when it
chooses, when it prefers, what isinjurioustoit. A history of the" higher fedings,”
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the " ideals of humanity" --and it ispossible that I'll haveto writeit--would almost
explain why man is so degener ate. Lifeitself appearsto measan instinct for growth,
for survival, for the accumulation of for ces, for power: whenever thewill to power
failsthereisdisaster. My contention isthat all the highest values of humanity have
been emptied of thiswill--that the values of decadence, of nihilism, now prevail
under the holiest names.

7.

Chrigtianity is called the religion of pity.-- Pity standsin opposition to all thetonic
passionsthat augment the energy of the feeling of aliveness: it isa depressant. A
man loses power when he pities. Through pity that drain upon strength which
asuffering worksis multiplied a thousandfold. Suffering is made contagious by pity;
under certain circumstancesit may lead to atotal sacrifice of lifeand living ener gy--
alossout of all proportion to the magnitude of the cause (--the case of the death of
the Nazarene). Thisisthefirst view of it; thereis, however, a still more important
one. If one measuresthe effects of pity by the gravity of the reactionsit setsup, its
character asa menaceto life appearsin a much clearer light. Pity thwartsthe whole
law of evolution, which isthelaw of natural selection. It preserveswhatever isripe
for destruction; it fights on the side of those disinherited and condemned by life; by
maintaining lifein so many of the botched of all kinds, it giveslifeitself a gloomy
and dubious aspect. Mankind has ventured to call pity a virtue (--in every superior
moral system it appear s as a weakness--); going till further, it hasbeen called the
virtue, the sour ce and foundation of all other virtues--but let usalwaysbear in mind
that thiswas from the standpoint of a philosophy that was nihilistic, and upon

whose shield the denial of life wasinscribed. Schopenhauer wasright in this. that by
means of pity lifeis denied, and madeworthy of denial --pity isthe technic of nihilism.
Let merepeat: thisdepressing and contagious instinct stands against all those
ingtincts which work for the preservation and enhancement of life: in therole of
protector of the miserable, it isa prime agent in the promotion of decadence--pity
per suades to extinction....Of course, one doesn't say " extinction™ : one says "the
other world,” or "God," or "thetruelife,” or Nirvana, salvation, blessedness.... This
innocent rhetoric, from therealm of religious-ethical balderdash, appears a good
deal lessinnocent when oner eflects upon the tendency that it conceals beneath
sublime words: the tendency to destroy life. Schopenhauer was hostileto life: that is
why pity appeared to him asavirtue. . . . Aristotle, as every one knows, saw in pity a
sickly and danger ous state of mind, the remedy for which was an occasional
purgative: heregarded tragedy asthat purgative. Theinstinct of life should prompt
usto seek some means of puncturing any such pathological and dangerous
accumulation of pity asthat appearing in Schopenhauer's case (and also, alack, in
that of our whole literary decadence, from St. Petersburg to Paris, from Tolstoi to
Wagner), that it may burst and be discharged. . . Nothing is mor e unhealthy, amid

all our unhealthy moder nism, than Chrigtian pity. To be the doctorshere, to be
unmerciful here, to wield the knife here--all thisisour business, all thisisour sort of
humanity, by this sign we are philosopher s, we Hyperboreans!--
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8.

It isnecessary to say just whom weregard asour antagonists: theologians and all
who have any theological blood in their veins--thisis our whole philosophy. . .. One
must have faced that menace at close hand, better still, one must have had
experience of it directly and almost succumbed to it, to realize that it isnot to be
taken lightly (--the alleged free-thinking of our naturalists and physiologists seems
to meto be a joke--they have no passion about such things; they have not suffer ed--
). Thispoisoning goes a great deal further than most people think: | find the
arrogant habit of the theologian among all who regard themselves as " idealists" --
among all who, by virtue of a higher point of departure, claim aright to rise above
reality, and to look upon it with suspicion. . . Theidealist, like the ecclesiagtic,
carriesall sortsof lofty conceptsin hishand (--and not only in his hand!); he
launches them with benevolent contempt against " under standing,” " the senses,”
"honor," "good living," " science"; he sees such things asbeneath him, as pernicious
and seductive forces, on which " the soul" soarsasa purething-in-itself--asif
humility, chagtity, poverty, in aword, holiness, had not already done much more
damageto life than all imaginable horrorsand vices. .. Thepure soul isa purelie. . .
So long asthe priest, that professional denier, calumniator and poisoner of life, is
accepted as a higher variety of man, there can be no answer to the question, What is
truth? Truth has already been stood on its head when the obvious attorney of mere
emptinessis mistaken for itsrepresentative.

0.

Upon thistheological ingtinct | makewar: | find thetracksof it everywhere.
Whoever hastheological blood in hisveinsis shifty and dishonourablein all things.
The pathetic thing that grows out of this condition iscalled faith: in other words,
closing on€e's eyesupon one's self oncefor all, to avoid suffering the sight of
incurable falsehood. People erect a concept of morality, of virtue, of holiness upon
thisfalse view of all things, they ground good conscience upon faulty vision; they
arguethat no other sort of vision has value any more, once they have madetheirs
sacrosanct with the namesof " God," " salvation” and " eternity." | unearth this
theological instinct in all directions: it isthe most widespread and the most
subterranean form of falsehood to be found on earth. Whatever a theologian regards
astruemust befalse: thereyou have almost a criterion of truth. His profound
instinct of self-preservation stands against truth ever coming into honour in any
way, or even getting stated. Wherever the influence of theologiansis felt thereisa
transvaluation of values, and the concepts " true" and " false" areforced to change
places: what ever ismost damaging to lifeistherecalled "true,” and whatever
exaltsit, intensfiesit, approvesit, justifiesit and makesit triumphant isthere called
"false." ... When theologians, working through the " consciences' of princes (or of
peoples--), stretch out their handsfor power, thereisnever any doubt asto the
fundamental issue: the will to make an end, thenihilistic will exertsthat power ...

10.
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Among Germans| am immediately understood when | say that theological blood is
theruin of philosophy. The Protestant pastor isthe grandfather of German
philosophy; Protestantism itself isitspeccatum originale. Definition of
Protestantism: hemiplegic paralysis of Christianity--and of reason. ... One need only
utter thewords" Tubingen Schoal" to get an under standing of what German
philosophy is at bottom--a very artful form of theology. . . The Suabians are the best
liarsin Germany; they lieinnocently. . . . Why all thergoicing over the appearance
of Kant that went through the lear ned world of Germany, three-fourths of which is
made up of the sons of preachers and teacher s--why the German conviction ill
echoing, that with Kant came a change for the better? The theological instinct of
German scholars made them see clearly just what had become possible again. . .. A
backstairsleading to the old ideal stood open; the concept of the " trueworld," the
concept of morality asthe essence of theworld (--the two most vicious errorsthat
ever existed!), were once more, thanksto a subtle and wily scepticism, if not actually
demonstrable, then at least no longer refutable.. Reason, the prerogative of reason,
doesnot go sofar. .. Out of reality there had been made " appearance” ; an
absolutely false world, that of being, had been turned into reality. . . . The success of
Kant ismerely atheological success, hewas, like Luther and L eibnitz, but one more
impediment to German integrity, already far from steady.--

11.

A word now againgt Kant asa moralist. A virtue must beour invention; it must
spring out of our personal need and defence. In every other caseit isa sour ce of
danger. That which does not belong to our lifemenacesit; avirtuewhich hasits
rootsin mererespect for the concept of " virtue," asKant would haveit, is
pernicious. " Virtue," "duty," "good for itsown sake," goodness grounded upon
impersonality or a notion of universal validity--theseare all chimeras, and in them
one finds only an expression of the decay, the last collapse of life, the Chinese spirit
of Konigsherg. Quitethe contrary isdemanded by the most profound laws of self-
preservation and of growth: to wit, that every man find hisown virtue, hisown
categorical imperative. A nation goesto pieces when it confoundsits duty with the
general concept of duty. Nothing works a more complete and penetrating disaster
than every " impersonal" duty, every sacrifice before the Moloch of abstraction.--To
think that no one has thought of Kant's categorical imper ative asdangerous to
lifel...Thetheological instinct alone took it under protection !--An action prompted
by thelife-instinct provesthat it isaright action by the amount of pleasure that goes
with it: and yet that Nihilist, with hisbowels of Christian dogmatism, regar ded
pleasureasan objection . .. What destroys a man more quickly than to work, think
and fed without inner necessity, without any deep personal desire, without pleasure-
-as a mere automaton of duty? That istherecipefor decadence, and no lessfor
idiocy. . . Kant became an idiot.--And such a man wasthe contemporary of Goethe!
This calamitous spinner of cobwebs passed for the German philosopher--still passes
today! . . .| forbid mysdf to say what | think of the Germans. . .. Didn't Kant seein
the French Revolution the transfor mation of the state from theinorganic form to

the organic? Didn't he ask himsdlf if therewas a single event that could be explained
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save on the assumption of a moral faculty in man, so that on the basis of it, " the
tendency of mankind toward the good" could beexplained, once and for all time?
Kant'sanswer: " That isrevolution.” Instinct at fault in everything and anything,
ingtinct asarevolt against nature, German decadence as a philosophy--that isKant!-

12.

| put aside a few sceptics, the types of decency in the history of philosophy: the rest
haven't the dightest conception of intellectual integrity. They behave like women, all
these great enthusiasts and prodigies--they regard " beautiful feelings' as
arguments, the " heaving breast" asthe bellows of divine inspiration, conviction as
the criterion of truth. In theend, with " German" innocence, Kant tried to givea
scientific flavour to thisform of corruption, thisdearth of intellectual conscience, by
calling it " practical reason.” He ddliberately invented a variety of reasonsfor useon
occasions when it was desirable not to trouble with reason--that is, when morality,
when the sublime command " thou shalt,” washeard. When onerecallsthefact that,
among all peoples, the philosopher isno morethan a development from the old type
of priett, thisinheritance from the priest, thisfraud upon self, ceases to be
remarkable. When a man feelsthat he hasa divine mission, say to lift up, to save or
to liberate mankind--when a man feelsthe divine spark in hisheart and believes
that he isthe mouthpiece of supernatural imper atives-when such a misson in.
flames him, it isonly natural that he should stand beyond all merely reasonable
standar ds of judgment. He feesthat he ishimself sanctified by this mission, that he
ishimsdf atypeof a higher order! ... What hasa priest to do with philosophy! He
standsfar aboveit!--And hitherto the priest hasruled!--He has determined the
meaning of "true' and " not true"!

13.

L et usnot under-estimate thisfact: that we ourselves, we free spirits, are already a
"transvaluation of all values," a visualized declaration of war and victory against all
the old conceptsof "true" and " not true." The most valuableintuitions are the last
to be attained; the most valuable of all are those which determinemethods. All the
methods, all the principles of the scientific spirit of today, wer e the tar getsfor
thousands of year s of the most profound contempt; if a man inclined to them he was
excluded from the society of " decent” people--he passed as™ an enemy of God," asa
scoffer at thetruth, asone " possessed.” Asa man of science, he belonged to the
Chandala2... We have had the whole pathetic stupidity of mankind against us--their
every notion of what the truth ought to be, of what the service of the truth ought to
be--their every " thou shalt" waslaunched against us. . . . Our objectives, our
methods, our quiet, cautious, distrustful manner--all appear ed to them as absolutely
discreditable and contemptible--L ooking back, one may almost ask one's self with
reason if it wasnot actually an aesthetic sense that kept men blind so long: what
they demanded of the truth was picturesque effectiveness, and of the learned a
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strong appeal to their senses. It was our modesty that stood out longest against their
taste...How well they guessed that, these turkey-cocks of God!

14.

We have unlear ned something. We have be come more modest in every way. We no
longer derive man from the" spirit,” from the " god-head" ; we have dropped him
back among the beasts. Weregard him asthe strongest of the beasts because heis
the craftiest; one of theresultsthereof is hisintdlectuality. On the other hand, we
guard ourselves againgt a conceit which would assert itself even here: that man is
the great second thought in the process of organic evolution. Heis, in truth,
anything but the crown of creation: beside him stand many other animals, all at
similar stages of development... And even when we say that we say a bit too much,
for man, relatively speaking, isthe most botched of all the animals and the sickliest,
and he has wander ed the most dangeroudy from hisingincts--though for all that, to
be sure, heremainsthe most interesting!--Asregardsthe lower animals, it was
Descarteswho first had thereally admirable daring to describe them asmaching;
thewhole of our physiology isdirected toward proving thetruth of thisdoctrine.
Moreover, it isillogical to set man apart, as Descartes did: what we know of man
today islimited precisaly by the extent to which we have regarded him, too, asa
machine. Formerly we accor ded to man, as hisinheritance from some higher order
of beings, what was called " free will" ; now we have taken even thiswill from him,
for theterm nolonger describes anything that we can under stand. The old word
"will" now connotesonly a sort of result, an individual reaction, that follows
inevitably upon a series of partly discordant and partly harmonious stimuli--the will
no longer "acts,” or "moves." ... Formerly it wasthought that man's consciousness,
his" spirit," offered evidence of hishigh origin, hisdivinity. That he might be
perfected, he was advised, tortoise-like, to draw hissensesin, to have no traffic with
earthly things, to shuffle off his mortal coil--then only the important part of him, the
"pure spirit,” would remain. Here again we have thought out the thing better: to us
consciousness, or "the spirit,” appearsasa symptom of a relative imperfection of
the organism, as an experiment, a groping, a misunder standing, as an affliction
which uses up nervous for ce unnecessar ily--we deny that anything can be done
perfectly solong asit isdone conscioudy. The " pure spirit" isa piece of pure
stupidity: take away the nervous system and the senses, the so-called " mortal shell,”
and therest is miscalculation--that isall!...

15.
Under Chridtianity neither morality nor religion has any point of contact with
actuality. It offerspurely imaginary causes (" God" " soul," "ego," " spirit,” "free
will" --or even "unfreg"), and purey imaginary effects (" sin" " salvation" " grace,"

" punishment,” " forgivenessof Sins'). I nter cour se between imaginarybeings
("God," "spirits,” "souls'); an imaginarynatural history (anthropocentric; atotal
denial of the concept of natural causes); an imaginary psychology

(misunder standings of self, misinter pretations of agreeable or disagreeable general
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feelings--for example, of the states of the nervus sympathicus with the help of the
sign-language of reigio-ethical balderdash-, " repentance,” " pangs of conscience,”
"temptation by the devil,” " the presence of God"); an imaginaryteleology (the
"kingdom of God," "thelast judgment,” " eternal life").--This purdly fictitious
world, greatly toits disadvantage, isto be differentiated from the world of dreams,
thelater at least reflectsreality, whereasthe former falsifiesit, cheapensit and
deniesit. Once the concept of " nature" had been opposed to the concept of " God,"
theword " natural" necessarily took on the meaning of " abominabl€"--the whole of
that fictitiousworld hasits sourcesin hatred of the natural (--thereal!--), and isno
mor e than evidence of a profound uneasinessin the presence of reality. . .. This
explains everything. Who alone has any reason for living hisway out of reality? The
man who suffersunder it. But to suffer from reality one must be a botched reality. . .
. The preponder ance of painsover pleasuresisthe cause of thisfictitious morality
and rdigion: but such a preponderance also suppliesthe formulafor decadence...

16.

A criticism of theChristian concept of God leads inevitably to the same conclusion.--
A nation that gill believesin itself holdsfast to its own god. In him it does honour to
the conditions which enableit to survive, to itsvirtues—it projectsitsjoy in itsdf, its
feding of power, into a being to whom one may offer thanks. Hewho isrich will give
of hisriches; a proud people need a god to whom they can makesacrifices. . .
Rdigion, within these limits, isa form of gratitude. A man isgrateful for hisown
existence: to that end he needs a god.--Such a god must be able to work both
benefitsand injuries, he must be able to play either friend or foe--heiswondered at
for the good he does aswell asfor the evil he does. But the castration, against all
nature, of such a god, making him a god of goodness alone, would be contrary to
human inclination. Mankind hasjust as much need for an evil god asfor a good

god; it doesn't have to thank meretolerance and humanitarianism for itsown
exisence. . . . What would be the value of a god who knew nothing of anger,

revenge, envy, scorn, cunning, violence? who had perhaps never experienced the
rapturous ardeurs of victory and of destruction? No one would under stand such a
god: why should any onewant him?--True enough, when a nation is on the
downward path, when it feelsits belief in its own future, its hope of freedom dipping
from it, when it beginsto see submission asa first necessity and the virtues of
submission as measur es of self-preservation, then it must overhaul itsgod. He then
becomes a hypocrite, timorous and demure; he counsels " peace of soul,” hate-no-
more, leniency, " love" of friend and foe. He mor alizes endlessly; he creepsinto
every privatevirtue; he becomesthe god of every man; he becomesa private citizen,
a cosmopolitan. . . Formerly herepresented a people, the strength of a people,
everything aggressive and thirsty for power in the soul of a people; now heissmply
the good god...Thetruth isthat thereisno other alternative for gods: either they are
the will to power--in which case they are national gods--or incapacity for power--in
which case they have to be good.

17.
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Wherever thewill to power beginsto decline, in whatever form, thereisalways an
accompanying decline physiologically, a decadence. The divinity of thisdecadence,
shorn of its masculine virtues and passions, is converted perforceinto a god of the
physiologically degraded, of the weak. Of cour se, they do not call themselves the
weak; they call themselves"thegood.” . .. No hint isneeded to indicate the
momentsin history at which the dualistic fiction of a good and an evil god first
became possible. The sameingtinct which promptstheinferior to reducetheir own
god to " goodness-in-itself" also promptsthem to eliminate all good qualities from
the god of their superiors; they make revenge on their master s by making a devil of
thelatter's god.--The good god, and the devil like him--both are abortions of
decadence.--How can we be so tolerant of the naiveté of Christian theologiansasto
joinin their doctrine that the evolution of the concept of god from " the god of
Israel,” the god of a people, to the Christian god, the essence of all goodness, isto be
described as progress?--But even Renan doesthis. Asif Renan had aright to be
naive! Thecontrary actually staresonein the face. When everything necessary to
ascending life; when all that is strong, cour ageous, master ful and proud has been
eliminated from the concept of a god; when he has sunk step by step to the level of a
staff for the weary, a sheet-anchor for the drowning; when he be comesthe poor
man'sgod, thesinner'sgod, theinvalid'sgod par excellence, and the attribute of
"saviour" or "redeemer” remainsasthe one essential attribute of divinity--just
what isthe significance of such a metamor phosis? what does such a reduction of the
godhead imply?--To be sure, the " kingdom of God" hasthusgrown larger.
Formerly he had only his own people, his" chosen” people. But since then he has
gone wandering, like his people themselves, into foreign parts; he has given up
settling down quietly anywhere; finally he has cometo feel at home everywhere, and
isthe great cosmopolitan--until now he hasthe" great majority" on hisside, and

half the earth. But thisgod of the " great majority,” this democrat among gods, has
not become a proud heathen god: on the contrary, heremainsa Jew, heremainsa
god in acorner, agod of all thedark nooks and crevices, of all the noisesome
quartersof theworld! . . Hisearthly kingdom, now as always, is a kingdom of the
underworld, a souterrain kingdom, a ghetto kingdom. . . And he himself is so pale, so
weak, so decadent . .. Even the palest of the pale are able to master him--messieurs
the metaphysicians, those albinos of the intellect. They spun their webs around him
for solong that finally he was hypnotized, and began to spin himsdlf, and became
another metaphysician. Thereafter heresumed once mor e his old business of
spinning the world out of hisinmost being sub specie Spinozae; ther eafter he be
came ever thinner and paler--becamethe " ideal," became" pure spirit,” became
"the absolute," became" the thing-in-itself.” . .. The collapse of a god: he became a
"thing-in-itsalf."

18.
The Christian concept of a god--the god as the patron of the sick, thegod asa
spinner of cobwebs, the god as a spirit--is one of the most corrupt concepts that has

ever been set up in theworld: it probably toucheslowwater mark in the ebbing
evolution of the god-type. God degenerated into thecontradiction of life. Instead of
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being itstransfiguration and eternal Yea! In him war isdeclared on life, on nature,
on the will to live! God becomesthe formula for every dander upon the" hereand
now," and for every lie about the" beyond"! In him nothingnessis deified, and the
will to nothingnessis made holy! . . .

19.

Thefact that the strong races of northern Europedid not repudiate this Christian
god doeslittle credit to their gift for religion--and not much moreto ther taste.
They ought to have been able to make an end of such a moribund and worn-out
product of thedecadence. A curse lies upon them because they were not equal toit;
they madeillness, decrepitude and contradiction a part of their instincts--and since
then they have not managed to create any more gods. Two thousand year s have
come and gone--and not a single new god! Instead, there still exists, and asif by
someintringcright,--asif he wer e theultimatum and maximum of the power to
create gods, of the creator spiritus in mankind--this pitiful god of Christian
monotono-theism! This hybrid image of decay, conjured up out of emptiness,
contradiction and vain imagining, in which all theingtincts of decadence, all the
cowar dices and wearinesses of the soul find their sanction! --

20.

In my condemnation of Chrigtianity | surely hopel donoinjusticeto arelated
religion with an even larger number of believers: | allude to Buddhism. Both areto
be reckoned among the nihilistic religions--they are both decadence rdigions--but

they are separated from each other in avery remarkable way. For the fact that heis

ableto comparethemat all the critic of Christianity isindebted to the scholars of
India.--Buddhism isa hundred times asrealistic as Christianity--it is part of its
living heritagethat it is able to face problems objectively and coally; it isthe
product of long centuries of philosophical speculation. The concept, " god,” was
already disposed of before it appear ed. Buddhism isthe only genuinely positive
religion to be encountered in history, and thisapplies even to its epistemology
(which isa strict phenomenalism) --It does not speak of a" struggle with sin,” but,
yidding to reality, of the " struggle with suffering.” Sharply differentiating itself
from Chrigtianity, it putsthe self-deception that liesin moral concepts be hind it; it
is, in my phrasebeyond good and evil.--The two physiological facts upon which it
groundsitself and upon which it bestowsits chief attention are: first, an excessive
sensitiveness to sensation, which manifestsitself asa refined susceptibility to pain,
and secondly, an extraordinary spirituality, a too protracted concern with concepts
and logical procedures, under theinfluence of which theinstinct of personality has
yielded to a notion of the " impersonal.” (--Both of these states will be familiar to a
few of my readers, the objectivists, by experience, asthey areto me). These
physiological states produced a depression, and Buddha tried to combat it by
hygienic measures. Against it he prescribed alifein the open, alife of travel;
moder ation in eating and a car eful selection of foods; caution in the use of
intoxicants,; the same caution in arousing any of the passionsthat foster a bilious
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habit and heat the blood; finally, no worry, either on one's own account or on
account of others. He encour agesideas that make for either quiet contentment or
good cheer--he finds meansto combat ideas of other sorts. He under stands good, the
state of goodness, as something which promotes health. Prayer isnot included, and
neither isasceticism. Thereisno categorical imperative nor any disciplines, even
within the walls of a monastery (--it isalways possible to leave--). These things
would have been ssmply means of increasing the excessive sensitiveness above
mentioned. For the same reason he does not advocate any conflict with unbelievers,
his teaching is antagonistic to nothing so much asto revenge, aver sion, ressentiment
(--"enmity never bringsan end to enmity" : the moving refrain of all Buddhism. . .)
And in all thishewasright, for it isprecisaly these passonswhich, in view of his
main regiminal purpose, areunhealthful. The mental fatigue that he observes,
already plainly displayed in too much " objectivity” (that is, in theindividual'sloss
of interest in himself, in loss of balance and of " egoism™), he combats by strong
effortsto lead even the spiritual interests back to theego. In Buddha'steaching
egoism isa duty. The" one thing needful,” the question " how can you be delivered
from suffering,” regulates and deter minesthe whole spiritual diet. (--Perhaps one
will hererecall that Athenian who also declared war upon pure " scientificality," to
wit, Socrates, who also elevated egoism to the estate of a morality) .

21.

Thethings necessary to Buddhism are a very mild climate, customs of great
gentlenessand liberality, and no militarism; moreover, it must get its start among
the higher and better educated classes. Cheerfulness, quiet and the absence of desire
arethe chief desiderata, and they areattained. Buddhism isnot ardigion in which
perfection ismerely an object of aspiration: perfection isactually normal.--Under
Christianity the instincts of the subjugated and the oppressed cometo thefore: itis
only those who are at the bottom who seek their salvation in it. Herethe prevailing
pastime, the favourite remedy for boredom isthe discussion of sin, self-criticism, the
inquisition of conscience; her e the emotion produced by power (called " God") is
pumped up (by prayer); herethe highest good isregarded as unattainable, as a gift,
as"grace." Here, too, open dealingislacking; concealment and the darkened room
are Christian. Here body is despised and hygieneis denounced as sensual; the
church even rangesitself against cleanliness (--thefirst Christian order after the
banishment of the M oor s closed the public baths, of whichtherewere270in
Cordova alone) . Christian, too; isa certain cruelty toward one's self and toward
others; hatred of unbelievers; the will to persecute. Sombre and disquieting ideas
arein theforeground; the most esteemed states of mind, bearing the most
respectable names ar e epileptoid; the diet isso regulated asto engender morbid
symptoms and over-stimulate the nerves. Christian, again, is all deadly enmity to
therulersof theearth, to the" aristocratic"' --along with a sort of secret rivalry with
them (--oneresignsone's" body" to them--one wantsonly one's"” soul” ...). And
Chrigtian isall hatred of the intellect, of pride, of courage of freedom, of intellectual
libertinage; Christian isall hatred of the senses, of joy in the senses, of joy in general
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22.

When Chrigtianity departed from its native soil, that of the lowest orders, the
underworld of the ancient world, and began seeking power among barbarian
peoples, it no longer had to deal with exhausted men, but with men gill inwardly
savage and capable of sdlf torture--in brief, strong men, but bungled men. Here,
unlikein the case of the Buddhists, the cause of discontent with self, suffering
through sdf, isnot merely a general sensitiveness and susceptibility to pain, but, on
the contrary, an inordinatethirst for inflicting pain on others, a tendency to obtain
subj ective satisfaction in hostile deeds and ideas. Christianity had to embrace
barbaric concepts and valuationsin order to obtain mastery over barbarians. of
such sort, for example, arethe sacrifices of the fir st-born, the drinking of blood asa
sacrament, the disdain of theintellect and of culture; torturein all itsforms,
whether bodily or not; the whole pomp of the cult. Buddhism isareigion for
peoplesin afurther state of development, for racesthat have become kind, gentle
and over-spiritualized (--Europeisnot yet ripefor it--): it isa summons 'that takes
them back to peace and cheerfulness, to a car eful rationing of the spirit, to a certain
har dening of the body. Christianity aims at mastering beasts of prey; its modus
operandi isto make them ill--to make feebleisthe Christian recipefor taming, for
"civilizing." Buddhism isaréligion for the closing, over-wearied stages of
civilization. Christianity appears befor e civilization has so much as begun--under
certain circumstancesit laysthe very foundations ther eof.

23.

Buddhism, | repeat, isa hundred times mor e auster e, mor e honest, mor e obj ective.
It nolonger hasto justify its pains, its susceptibility to suffering, by interpreting
thesethingsin termsof sin--it smply says, asit smply thinks, " | suffer.” Tothe
barbarian, however, suffering in itself is scar cely under standable: what he needs,
first of all, isan explanation asto why he suffers. (His mereingtinct promptshim to
deny his suffering altogether, or to endureit in silence) Herethe word " devil" was
a blessing: man had to have an omnipotent and terrible enemy--there was no need to
be ashamed of suffering at the hands of such an enemy.

--At the bottom of Christianity there are several subtletiesthat belong to the Orient.
In thefirst place, it knowsthat it isof very little consequence whether a thing be
trueor not, so long asit isbelieved to betrue. Truth and faith: here we have two
wholly distinct worlds of ideas, almost two diametrically opposite worlds--theroad
totheone and theroad to the other lie milesapart. To understand that fact
thoroughly--thisis almost enough, in the Orient, to make one a sage. The Brahmins
knew it, Plato knew it, every student of the esoteric knowsit. When, for example, a
man gets any pleasure out of the notion that he has been saved from sin, it isnot
necessary for him to be actually sinful, but merely to feel sinful. But when faith is
thus exalted above everything else, it necessarily followsthat reason, knowledge and
patient inquiry haveto be discredited: theroad to the truth becomesa forbidden
road.--Hope, in its stronger forms, isa great deal more power ful stimulansto life
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than any sort of realized joy can ever be. Man must be sustained in suffering by a
hope so high that no conflict with actuality can dash it--so high, indeed, that no
fulfillment can satisfy it: a hope reaching out beyond thisworld. (Precisely because
of this power that hope has of making the suffering hold out, the Greeksregarded it
astheevil of evils, asthe most malign of evils; it remained behind at the sour ce of all
evil.)3--In order that love may be possible, God must become a person; in order that
the lower ingtincts may take a hand in the matter God must be young. To satisfy the
ardor of thewoman a beautiful saint must appear on the scene, and to satisfy that of
the men there must beavirgin. Thesethings are necessary if Christianity isto
assume lordship over a soil on which some aphrodisiacal or Adonis cult has already
established a notion asto what a cult ought to be. To insist upon chastity greatly
strengthens the vehemence and subjectivity of thereligiousinstinct--it makes the
cult war mer, mor e enthusiastic, mor e soulful.--L ove is the state in which man sees
things most decidedly asthey arenot. Theforce of illusion reachesitshighest here,
and so doesthe capacity for sweetening, for transfiguring. When a man isin love he
endures morethan at any other time; he submitsto anything. The problem wasto
devise a religion which would allow oneto love: by this meansthe wor & that life has
to offer isovercome--it is scar cely even noticed.--So much for thethree Christian
virtues: faith, hope and charity: | call them thethree Christian ingenuities.--
Buddhismisin too late a stage of development, too full of positivism, to be shrewd in
any such way.--

24,

Herel barely touch upon the problem of the origin of Christianity. Thefirst thing
necessary toits solution isthis: that Christianity isto be understood only by
examining the soil from which it orung--it isnot a reaction against Jewish instincts,
it istheir inevitable product; it issmply one more step in the awe-inspiring logic of
the Jews. In the words of the Saviour, " salvation is of the Jews." 2--The second thing
to remember isthis. that the psychological type of the Galilean is still to be
recognized, but it wasonly in itsmost degenerate form (which isat once maimed

and overladen with foreign features) that it could servein the manner in which it

has been used: as a type of the Saviour of mankind.

--The Jews arethe most remarkable peoplein the history of theworld, for when
they wer e confronted with the question, to be or not to be, they chose, with perfectly
unearthly ddiberation, to beat any price: thispriceinvolved aradical falsification of
all nature, of all naturalness, of all reality, of the whole inner world, aswell as of the
outer. They put themselvesagainst all those conditions under which, hitherto, a
people had been ableto live, or had even been permitted to live; out of themselves
they evolved an idea which stood in direct opposition to natural conditions--one by
onethey distorted religion, civilization, morality, history and psychology until each
became a contradiction of itsnatural significance. We meet with the same
phenomenon later on, in an incalculably exaggerated form, but only as a copy: the
Christian church, put beside the " people of God," shows a complete lack of any
claim to originality. Precisely for thisreason the Jews are the most fateful peoplein
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the history of the world: their influence has so falsified the reasoning of mankind in
thismatter that today the Christian can cherish anti-Semitism without realizing that
it isno morethan thefinal consequence of Judaism.

In my " Genealogy of Morals' | givethefirst psychological explanation of the
concepts underlying those two antithetical things, a noble morality and a
ressentiment mor ality, the second of which isa mere product of the denial of the
former. The Judaeo-Christian moral system belongsto the second division, and in
every detail. In order to be ableto say Nay to everything representing an ascending
evolution of life--that is, to well-being, to power, to beauty, to self-approval--the
instincts of ressentiment, here become downright genius, had to invent an other
world in which the acceptance of life appeared as the most evil and abominable
thing imaginable. Psychologically, the Jews ar e a people gifted with the very
strongest vitality, so much so that when they found themselves facing impossible
conditions of life they chose voluntarily, and with a profound talent for saif-
preservation, the side of all those instincts which make for decadence--not asif
master ed by them, but asif detecting in them a power by which " theworld" could
be defied. The Jews arethe very opposite of decadents: they have smply been for ced
into appearing in that guise, and with a degree of kill approaching thenon plus
ultra of histrionic geniusthey have managed to put themselves at the head of all
decadent movements (--for example, the Chrigtianity of Paul--), and so make of them
something stronger than any party frankly saying Yesto life. To the sort of men
who reach out for power under Judaism and Chrigtianity,--that isto say, to the
priestly class-decadence isno morethan a meansto an end. Men of thissort havea
vital interest in making mankind sick, and in confusing the values of " good" and
"bad," "true" and " false" in amanner that is not only dangerousto life, but also
dandersit.

25.

Thehistory of Israd isinvaluable asatypical history of an attempt to denaturize all
natural values: | point to five facts which bear thisout. Originally, and aboveall in
the time of the monar chy, |srael maintained the right attitude of things, which isto
say, the natural attitude. I1ts Jahveh was an expression of its consciousness of power,
itsjoy in itsdf, itshopesfor itself: to him the Jewslooked for victory and salvation
and through him they expected natureto give them whatever was necessary to their
existence--above all, rain. Jahveh isthe god of I sradl, and consequently the god of
justice: thisisthelogic of every race that has power in its hands and a good
consciencein the use of it. In thereligious ceremonial of the Jews both aspects of
this self-approval stand revealed. The nation isgrateful for the high destiny that has
enabled it to obtain dominion; it isgrateful for the benign procession of the seasons,
and for the good fortune attending its herdsand its crops--This view of things
remained an ideal for along while, even after it had been robbed of validity by
tragic blows: anarchy within and the Assyrian without. But the people still retained,
asa projection of their highest yearnings, that vision of a king who was at once a
gallant warrior and an upright judge--a vision best visualized in thetypical prophet
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(i.e, critic and satirist of the moment), I saiah. --But every hoperemained
unfulfilled. The old god no longer could do what he used to do. He ought to have
been abandoned. But what actually happened? smply this: the conception of him
was changed--the conception of him wasdenaturized; thiswasthe pricethat had to
be paid for keeping him.--Jahveh, the god of " justice"--heisin accord with Israel no
more, he no longer visualizesthe national egoism; heisnow a god only conditionally.
.. The public notion of this god now becomes merely a weapon in the hands of
clerical agitators, who interpret all happinessasareward and all unhappinessasa
punishment for obedience or disobedienceto him, for "sin": that most fraudulert of
all imaginableinterpretations, whereby a " moral order of theworld" isset up, and
the fundamental concepts, " cause" and " effect,” are stood on their heads. Once
natural causation has been swept out of the world by doctrines of reward and
punishment some sort of unnatural causation becomes necessary: and all other
varieties of the denial of naturefollow it. A god who demands--in place of a god who
helps, who gives counsel, who is at bottom merely a name for every happy
inspiration of courage and self-reliance. . . Morality isno longer a reflection of the
conditions which make for the sound life and development of the people; it isno
longer the primary life-instinct; instead it has become abstract and in opposition to
life--a fundamental perversion of the fancy, an " evil eye" on all things. What is
Jewish, what is Christian morality? Chance robbed of itsinnocence; unhappiness
polluted with theidea of " sin"; well-being represented as a danger, asa
"temptation" ; a physiological disorder produced by the canker worm of
conscience...

26.

The concept of god falsified; the concept of morality falsified ;--but even here Jewish
priest craft did not stop. The whole history of 1srael ceased to be of any value: out
with it!--These priests accomplished that miracle of falsification of which a great
part of the Bibleisthe documentary evidence; with a degree of contempt
unparalleed, and in the face of all tradition and all historical reality, they trandated
the past of their peopleinto religious terms, which isto say, they converted it into an
idiotic mechanism of salvation, wher eby all offences against Jahveh wer e punished
and all devotion to him wasrewarded. We would regard thisact of historical
falsfication as something far more shameful if familiarity with the ecclesiastical
interpretation of history for thousands of years had not blunted our inclinations for
uprightnessin historicis. And the philosophers support the church: thelie about a
"moral order of theworld" runsthrough the whole of philosophy, even the newest.
What isthe meaning of a" moral order of theworld"? That thereisathing called
thewill of God which, once and for all time, determineswhat man ought to do and
what he ought not to do; that the worth of a people, or of an individual thereof, isto
he measured by the extent to which they or he obey thiswill of God; that the
destinies of a people or of an individual arecontrolled by thiswill of God, which
rewards or punishes according to the degree of obedience manifested.--In place of
all that pitiable liereality hasthisto say: thepriest, a paragtical variety of man who
can exist only at the cost of every sound view of life, takes the name of God in vain:
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he callsthat state of human society in which he himsalf determinesthe value of all
things" the kingdom of God" ; he calls the means wher eby that state of affairsis
attained " the will of God" ; with cold-blooded cynicism he estimates all peoples, all
ages and all individuals by the extent of their subservience or opposition to the
power of the priestly order. One observes him at work: under the hand of the
Jewish priesthood thegreat age of | srael became an age of decline; the Exile, with its
long series of misfortunes, wastransformed into a punishment for that great age-
during which priests had not yet come into existence. Out of the power ful and

wholly free heroes of Israd’s history they fashioned, according to their changing
needs, either wretched bigots and hypocrites or men entirely " godless.” They
reduced every great event to theidiotic formula: " obedient or disobedient to God." -
-They went a step further: the" will of God" (in other wor ds some means necessary
for preserving the power of the priests) had to bedetermined--and to thisend they
had to havea " revelation.” In plain English, a gigantic literary fraud had to be
perpetrated, and " holy scriptures' had to be concocted--and so, with the utmost
hierarchical pomp, and days of penance and much lamentation over the long days of
"sn" now ended, they were duly published. The" will of God," it appears, had long
stood likearock; the trouble was that mankind had neglected the " holy

scriptures’. .. But the"will of God' had already been revealed to Moses. . . . What
happened? Smply this: the priest had formulated, onceand for all time and with

the strictest meticulousness, what tithes wereto be paid to him, from the largest to
the smallest (--not forgetting the most appetizing cuts of meat, for the priest isa
great consumer of beefsteaks); in brief, helet it be known just what he wanted, what
"thewill of God" was.... From thistime forward things were so arranged that the
priest becameindispensable everywhere; at all the great natural events of life, at
birth, at marriage, in sickness, at death, not to say at the" sacrifice" (that is, at
meal-times), the holy parasite put in his appearance, and proceeded to denaturize it--
in hisown phrase, to " sanctify" it. ... For thisshould be noted: that every natural
habit, every natural institution (the state, the administration of justice, marriage,

the care of the sick and of the poor), everything demanded by thelife-ingtinct, in
short, everything that hasany valuein itself, isreduced to absolute worthlessness
and even made thereverse of valuable by the parasitism of priests (or, if you chose,
by the" moral order of theworld"). The fact requires a sanction--a power to grant
values becomes necessary, and the only way it can create such valuesis by denying
nature. ... Thepriest depreciates and desecrates nature: it isonly at thisprice that
he can exist at all.--Disobedience to God, which actually meansto the priest, to " the
law,” now getsthe name of " sin"; the means prescribed for " reconciliation with
God" are, of course, precisely the means which bring one most effectively under the
thumb of the priest; he alone can " save" . Psychologically considered, " sins' are
indispensable to every society organized on an ecclesiastical basis; they are the only
reliable weapons of power; the priest lives upon sins; it is necessary to him that
therebe"snning". ... Primeaxiom: " God forgiveth him that repenteth” --in plain
English, him that submitteth to the priest.

27.
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Chrigtianity sprang from a soil so corrupt that on it everything natural, every
natural value, every reality was opposed by the deepest instincts of the ruling class--
it grew up asasort of war to the death upon reality, and as such it hasnever been
surpassed. The™ holy people,” who had adopted priestly values and priestly names
for all things, and who, with aterriblelogical consistency, had rejected everything of
theearth as" unholy,” "worldly," " sinful” --this people put itsinstinct into a final
formula that was logical to the point of self-annihilation: asChristianity it actually
denied even thelast form of reality, the" holy people,” the" chosen people,” Jewish
reality itself. The phenomenon isof thefirst order of importance: the small

insur rectionary movement which took the name of Jesus of Nazareth issmply the
Jewish ingtinct redivivus--in other words, it isthe priestly instinct cometo such a
passthat it can no longer endurethepriest asafact; it isthe discovery of a state of
existence even mor e fantastic than any beforeit, of a vision of life even moreunreal
than that necessary to an ecclesiagtical organization. Christianity actually deniesthe
church...

| am unable to determine what wasthe target of the insurrection said to have been
led (whether rightly or wrongly) by Jesus, if it was not the Jewish church--" church”
being hereused in exactly the same sense that the word hastoday. It was an
insurrection against the " good and just,” against the" prophetsof Isradl,” against
the whole hierarchy of society--not against corruption, but against caste, privilege,
order, formalism. It wasunbelief in " superior men,” a Nay flung at everything that
priests and theologians stood for. But the hierarchy that was called into question, if
only for an ingtant, by this movement was the structure of pileswhich, above
everything, was necessary to the safety of the Jewish people in the midst of the
"waters'--it represented theirlast possibility of survival; it wasthefinal residuum of
their independent political existence; an attack upon it was an attack upon the most
profound national instinct, the most power ful national will to live, that has ever
appeared on earth. Thissaintly anar chist, who aroused the people of the abyss, the
outcastsand " sinners,” the Chandala of Judaism, torisein revolt against the
established order of things--and in language which, if the Gospels areto be credited,
would get him sent to Siberia today--this man was certainly a political criminal, at
least in so far asit was possibleto be onein so absurdly unpolitical a community.
Thisiswhat brought him to the cross. the proof thereof isto befound in the
inscription that was put upon the cross. He died for hisown sins--thereis not the
dightest ground for believing, no matter how often it isasserted, that hedied for the
sinsof others--

28.

Astowhether he himsalf was conscious of this contradiction--whether, in fact, this
was the only contradiction he was cognizant of--that is quite another question. Here,
for thefirg time, | touch upon the problem of the psychology of the Saviour .--|
confess, to begin with, that there are very few books which offer me harder reading
than the Gospels. My difficulties are quite different from those which enabled the
learned curiosity of the German mind to achieve one of its most unfor gettable
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triumphs. It isalong whilesincel, like all other young scholars, enjoyed with all the
sapient laboriousness of a fastidious philologist the work of the incomparable
Strauss2At that time| wastwenty yearsold: now | am too seriousfor that sort of
thing. What do | carefor the contradictions of " tradition” ? How can any one call
piouslegends" traditions’ ? The histories of saints present the most dubious variety
of literaturein existence; to examine them by the scientific method, in the entire
absence of corroborative documents, seemsto meto condemn the wholeinquiry from
the start--it issimply learned idling.

29.

What concernsmeisthe psychological type of the Saviour. Thistype might be
depicted in the Gospels, in however mutilated a form and however much overladen
with extraneous char acters--that is, in spite of the Gospels; just asthefigure of
Francisof Assis showsitself in hislegendsin spite of hislegends. It isnot a question
of meretruthful evidence asto what he did, what he said and how he actually died;
the question is, whether histypeisstill conceivable, whether it has been handed
down to us--All the attemptsthat | know of to read thehistory of a"” soul" in the
Gospels seem to meto reveal only alamentable psychological levity. M. Renan, that
mountebank in psychologicus, has contributed the two most unseemly notionsto this
business of explaining the type of Jesus: the notion of thegenius and that of thehero
("heros"). But if thereisanything essentially unevangelical, it is surely the concept
of the hero. What the Gospels make instinctiveis precisely thereverse of all heroic
struggle, of all tastefor conflict: the very incapacity for resistanceis here converted
into something moral: ("resist not evil " --the most profound sentencein the
Gogspéls, perhapsthetrue key to them), to wit, the blessedness of peace, of
gentleness, theinability to be an enemy. What isthe meaning of " glad tidings' ?--
Thetruelife, thelife eternal has been found--it isnot merely promised, it ishere, it
isin you; it isthelifethat liesin love free from all retreats and exclusions, from all
keeping of distances. Every oneisthe child of God--Jesus claims nothing for himself
alone--asthe child of God each man isthe equal of every other man. . . .Imagine
making Jesus a hero!--And what a tremendous misunder standing appearsin the
word " genius'! Our whole conception of the" spiritual,” the whole conception of

our civilization, could have had no meaning in theworld that Jesuslived in. In the
strict sense of the physiologist, a quite different word ought to be used here. ... We
all know that thereisa morbid sengbility of the tactile nerves which causesthose
asuffering from it to recoil from every touch, and from every effort to grasp a solid
object. Brought toitslogical conclusion, such a physiological habitus becomesan
ingtinctive hatred of all reality, a flight into the " intangible," into the
"incomprehensble’; adistastefor all formulae, for all conceptions of timeand
space, for everything established--customs, ingtitutions, the church--; a fegling of
being at homein aworld in which no sort of reality survives, amerely "inner"

world, a"true' world, an " eternal” world. . .. " The Kingdom of God iswithinyou" .

30.
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Theinstinctive hatred of reality: the consequence of an extreme susceptibility to pain
and irritation--so great that merely to be " touched" becomes unendurable, for every
sensation istoo profound.

Theinstinctive exclusion of all aversion, all hostility, all bounds and distancesin
feeling: the consequence of an extreme susceptibility to pain and irritation--so great
that it sensesall resistance, all compulsion to resistance, as unbear ableanguish (--
that isto say, asharmful, as prohibited by theinstinct of salf-preservation), and
regar ds blessedness (joy) as possible only when it isno longer necessary to offer
resistance to anybody or anything, however evil or danger ous--love, asthe only, as
the ultimate possibility of life. . .

These are the two physiological realities upon and out of which the doctrine of
salvation has sprung. | call them a sublime super-development of hedonism upon a
thor oughly unsalubrious soil. What stands most closdly related to them, though with
alarge admixture of Greek vitality and nerve-force, is epicur eanism, the theory of
salvation of paganism. Epicuruswas a typical decadent: | wasthefirst to recognize
him.--Thefear of pain, even of infinitely dight pain--the end of thiscan be nothing
save areligion of love. . ..

31.

| have already given my answer to the problem. The prerequisitetoit isthe
assumption that the type of the Saviour hasreached usonly in agreatly distorted
form. Thisdistortion isvery probable: there are many reasonswhy a type of that
sort should not be handed down in a pureform, complete and free of additions. The
milieu in which this strange figure moved must have left marks upon him, and more
must have been imprinted by the history, thedestiny, of theearly Christian
communities; the latter indeed, must have embellished the type retr ospectively with
characterswhich can be under stood only as serving the pur poses of war and of
propaganda. That strange and sickly world into which the Gospelslead us--aworld
apparently out of a Russian novel, in which the scum of society, nervous maladies
and " childish" idiocy keep atryst--must, in any case, have coarsened the type: the
first disciples, in particular, must have been forced to trandate an existence visible
only in symbols and incomprehensbilitiesinto their own crudity, in order to
undergtand it at all--in their sight the type could take on reality only after it had
been recast in afamiliar mould.... The prophet, the messiah, the future judge, the
teacher of morals, the worker of wonders, John the Baptist--all these merely
presented chancesto misunderstand it . . . . Finally, let usnot underratethe
proprium of all great, and especially all sectarian veneration: it tendsto erasefrom
the venerated objectsall itsoriginal traitsand idiosyncrasies, often so painfully
strange--it does not even see them. It isgreatly to beregretted that no Dostoyevsky
lived in the neighbour hood of this most inter esting decadent--I mean some one who
would have fdt the poignant charm of such a compound of the sublime, the morbid
and the childish. In thelast analysis, the type, as a type of the decadence, may
actually have been peculiarly complex and contradictory: such a possibility isnot to
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belost sight of. Nevertheless, the probabilities seem to be againg it, for in that case
tradition would have been particularly accurate and objective, wher eas we have
reasons for assuming the contrary. Meanwhile, thereis a contradiction between the
peaceful preacher of the mount, the sea-shore and the fields, who appear slike a new
Buddha on a soil very unlike India's, and the aggr essive fanatic, the mortal enemy
of theologians and ecclesiastics, who stands glorified by Renan's malice as" le grand
maitre en ironie." | mysaf haven't any doubt that the greater part of thisvenom
(and no less of esprit) got itself into the concept of the Master only asa result of the
excited nature of Christian propaganda: we all know the unscr upulousness of
sectarianswhen they set out to turn their leader into an apologia for themselves.
When the early Christians had need of an adr oit, contentious, pugnacious and
malicioudy subtle theologian to tackle other theologians, they created a " god" that
met that need, just asthey put into his mouth without hesitation certain idess that
wer e necessary to them but that were utterly at odds with the Gospels--" the second
coming,” "thelast judgment,” all sortsof expectationsand promises, current at the
time--

32.

| can only repeat that | set myself againgt all effortsto intrude the fanatic into the
figure of the Saviour: the very word imperieux, used by Renan, isalone enough to
annul thetype. What the " glad tidings' tell usissmply that thereareno more
contradictions; the kingdom of heaven belongsto children; thefaith that isvoiced
hereisno more an embattled faith--it isat hand, it has been from the beginning, it is
a sort of recrudescent childishness of the spirit. The physiologists, at all events, are
familiar with such a delayed and incomplete puberty in the living organism, the

result of degeneration. A faith of thissort isnot furious, it does not denounce, it does
not defend itsalf: it does not come with " the sword" --it does not realize how it will
one day set man against man. It does not manifest itself either by miracles, or by
rewards and promises, or by " scriptures': it isitsdf, first and last, itsown miracle,
itsown reward, itsown promise, itsown " kingdom of God." Thisfaith does not
formulateitsalf--it amply lives, and so guardsitself against formulae. To be sure, the
accident of environment, of educational background gives prominence to concepts

of a certain sort: in primitive Christianity one findsonly concepts of a Judaeo--
Semitic character (--that of eating and drinking at the last supper belongs to this
category--an idea which, like everything else Jewish, has been badly mauled by the
church). But let us be careful not to seein all thisanything morethan symbolical
language, semantics® an opportunity to speak in parables. It isonly on thetheory
that nowork isto betaken literally that thisanti-realist isableto speak at all. Set
down among Hindus he would have made use of the concepts of Sankhya,Zand
among Chinese he would have employed those of Lao-tse &--and in neither case
would it have made any difference to him.--With a little freedom in the use of words,
one might actually call Jesusa" free spirit" 2--he cares nothing for what is
established: theword killeth,12 a whatever isestablished killeth. 'Theidea of " life" as
an experience, as he alone conceivesit, stands opposed to hismind to every sort of
word, formula, law, beief and dogma. He speaks only of inner things. " life" or
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"truth" or "light" ishisword for theinnermost--in hissight everything else, the
whole of reality, all nature, even language, has significance only assign, as allegory.
--Hereit isof paramount importanceto beled into no error by the temptationslying
in Chrigtian, or rather ecclesiastical pregudices. such a symbolism par excellence
stands outside all religion, all notions of wor ship, all history, all natural science, all
worldly experience, all knowledge, all palitics, all psychology, all books, all art--his
"wisdom" isprecisaly a pureignorancet! of all such things. He has never heard of
culture; he doesn't have to make war on it--he doesn't even deny it. . . The same
thing may be said of the state, of the whole bour geoise social order, of labour, of
war--he hasno ground for denying" theworld,"” for he knows nothing of the
ecclesiagtical concept of "theworld" ... Denial isprecisely thething that is
impossible to him.--In the same way he lacks argumentative capacity, and has no
belief that an article of faith, a " truth,” may be established by proofs(--his proofs
areinner "lights," subjective sensations of happiness and self-approval, smple

" proofs of power" --). Such a doctrine cannot contradict: it doesn't know that other
doctrinesexist, or can exist, and iswholly incapable of imagining anything opposed
toit. .. If anything of the sort isever encountered, it lamentsthe " blindness’ with
sincer e sympathy--for it alone has" light" --but it does not offer objections. . .

33.

In the whole psychology of the " Gospels' the concepts of guilt and punishment are
lacking, and soisthat of reward. " Sin," which means anything that puts a distance
between God and man, is abolished-thisisprecisely the " glad tidings." Eternal bliss
isnot merely promised, nor is it bound up with conditions: it is conceived astheonly
reality--what remains consists merely of signs useful in speaking of it.

Theresults of such a point of view project themselvesinto a new way of life, the
special evangelical way of life. It isnot a " belief" that marks off the Christian; heis
distinguished by a different mode of action; he actsdifferently. He offersno
resstance, either by word or in his heart, to those who stand against him. He draws
no distinction between strangers and countrymen, Jews and Gentiles (" neighbour,"
of course, means fellow-believer, Jew). Heisangry with no one, and he despises no
one. He neither appealsto the courts of justice nor heedstheir mandates (" Swear
not at all") .22 He never under any circumstances divor ces his wife, even when he
has proofs of her infiddlity.--And under all of thisisone principle; all of it arises
from oneingtinct.--

Thelife of the Saviour was smply a carrying out of this way of life--and so was his
death. .. Henolonger needed any formula or ritual in hisreationswith God--not
even prayer. He had r g ected the whole of the Jewish doctrine of repentance and
atonement; heknew that it was only by a way of life that one could feel one's self
"diving" "blessed," "evangelical,” a" child of God." Not by " repentance,” not by
"prayer and forgiveness' istheway to God: only the Gospel way leadsto God--it is
itself " God!" --What the Gospelsabolished was the Judaism in the concepts of " sin,”
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"forgivenessof sin,” "faith," " salvation through faith" --the wholeeccl esiastical
dogma of the Jews was denied by the" glad tidings."

The deep ingtinct which promptsthe Christian how to live so that he will feel that he
is"in heaven" and is"immortal,” despite many reasonsfor feeling that heisnot "in
heaven": thisisthe only psychological reality in " salvation.” --A new way of life, not
anew faith.

34.

If I understand anything at all about this great symbolist, it isthis: that heregarded
only subjectiverealitiesasrealities, as" truths'--hat he saw everything else,
everything natural, temporal, spatial and historical, merely as signs, as materials for
parables. The concept of " the Son of God" does not connote a concrete person in
history, an isolated and definite individual, but an " eternal” fact, a psychological
symbol set free from the concept of time. The samething istrue, and in the highest
sense, of the God of thistypical symbolist, of the " kingdom of God," and of the
"sonship of God." Nothing could he more un-Christian than the crude ecclesiastical
notions of God as a person, of a" kingdom of God" that isto come, of a" kingdom of
heaven" beyond, and of a" son of God" asthe second person of the Trinity. All this--
if I may be forgiven the phrase--islike thrusting one'sfist into the eye (and what an
eye!) of the Gospels. a disrespect for symbols amounting to world-historical cynicism.
.. .But it is nevertheless obvious enough what is meant by the symbols" Father" and
"Son" --not, of course, to every one--: theword " Son" expressesentrance into the
feding that thereisa general transformation of all things (beatitude), and " Father™
expresses that feeling itself--the sensation of eternity and of perfection.--I am
ashamed to remind you of what the church has made of this symbolism: hasit not

set an Amphitryon story22 at the threshold of the Christian " faith” ? And a dogma of
"immaculate conception” for good measure? . . --And thereby it has robbed
conception of itsim